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DTS: In The Anrakushii we read: According to various Mahayana texts, the following is
given: How to give sermons and how to listen to them. In The Daishii Sitra, we have:
When [the preacher] gives sermons, think of him as a king among physicians who is going
to relieve the patient of pain. Think of the Dharma he is about to talk of as if it were nectar
or the essence of cream. The audience should bear in mind that by listening to the
preaching their excellent understanding is efficiently increased and their illness cured. If
the preacher and the audience prepare their minds in this way, they will surely bring about
the prosperity of the Buddha-dharma. They will feel as if they were always in the presence
of the Buddha. . . . (pp. 153-154)

CWS: Passages on the Land of Happiness states: Through quoting from the various
Mahayana scriptures, the method and model for teaching and for listening will be clarified.
The Great Assembly Sutra states:

The person who teaches the dharma should think of himself as king among
physicians and of his work as the elimination of pain. He should think of the dharma that
he teaches as sweet nectar (amrta) or milk of the finest taste (manda).

The person who listens to the dharma should think that excellent understanding
thereby increases and grows and that his sickness is being cured.

Such a teacher and listener together can make the Buddha-dharma flourish. They
dwell always in the presence of the Buddhas. . . . (p. 118)

Inagaki: We read in the Collection of Passages on the Land of Peace and Bliss: 1 will
explain the prescribed method of preaching and hearing the Dharma according to various
Mahayana sutras. The Great Assembly Sutra (Mahavaipulyamahasamnipata-siitra) says:

The preacher of the Dharma should think of himself as the physician king intent
on eliminating pains; he should consider the Dharma preached to be nectar or manda.
Those who hear the Dharma should seek to attain superior understanding and be cured of
their illnesses. If such is the preacher and the listener, they are able to make the Buddha-
Dharma flourish. They will always dwell in the presence of the Buddha. (p. 127)
Yamamoto: The Anrakushu says: “Following the writings of all the divisions of
Mahayana I shall show the rules of preaching and hearing the Buddhist Law. The
Daishukyo says: ‘One who preaches the Law should abide in the mind of a king of
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medicine and also in the mind of one who roots out pain. As to the Law one speaks about
one should abide in the mind of amrita and in the mind of manda. One who hears the
Law should abide in a mind that will superbly well understand, in a mind in which one
heals illness. All who thus preach and hear can well heighten the Buddhist Way. They
shall always be born in the presence of the Buddha. (p. 131)

BTN

The Anleji 22354 (Collection of Passages on [the Land of] Peace and Contentment)
states: To clarify the proper track for preaching and listening to the Dharma based on
the various Mahayana scriptures: The Dajijing KEE#% (Great Collection Sutra)
states: “Regarding the people who preach the Dharma, think of them as great physicians
who remove suffering. Think of the Dharma that is preached as though it were a sweet
elixir of life or rarified ghee. As to the people who listen to the Dharma, think of them
as progressing to excellent understanding and having their illnesses cured. If both the
preachers and the listeners can be this way, they will all be capable of inheriting the
Buddha-dharma and making it flourish, continually being born before buddhas.”
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DTS: According to The Nirvana Sitra: Says the Buddha, “If a man would, with a sincere
mind, always practice the nenbutsu-samadhi, all the Buddhas in the ten quarters would
regard him as if he were actually in front of them.” Therefore The Nirvana Siitra tells us:
“If good men and good women would always, with sincere minds, devote themselves
exclusively to the practice of the nenbutsu, be they in the forests or in the villages, all the
Buddhas and the World-honored One would regard them, day and night, whether walking
or standing, whether sitting or lying, as if they were actually before them, and would
accept whatever offerings were presented by them. . . (p. 154)
CWS: According to the Nirvana Sutra: The Buddha said, “If a person just constantly
practices the nembutsu-samadhi with a sincere mind, the Buddhas of the ten quarters will
always see him, just as if they were actually in front of him.”

Therefore the Nirvana Sutra states: The Buddha said to Bodhisattva Kasyapa,
“If there are good sons or good daughters who always solely practice the nembutsu with
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a sincere mind, whether they be in mountain forests or in villages, whether it be day or
night, whether they be sitting or reclining, the world-honored Buddhas will always see
them, as if they were before their eyes. The Buddhas always, for the sake of such people,
accept the offerings they make.” . . . (p. 118)

Inagaki: We read in the Nirvana Sutra: The Buddha said, “If a person sincerely practices
the Nembutsu samadhi, the Buddhas of the ten directions will always watch over him,
just as if they were actually in front of him.”

Hence, the Nirvana Sutra states: The Buddha said to Bodhisattva Kasyapa, “If
there are sons or daughters of good families who always sincerely perform the exclusive
practice of the Nembutsu, whether they dwell in mountain forests or in villages, whether
they practice it in the daytime or at night, and whether they do so while sitting or lying
down, Buddhas and World-honored Ones always watch over them just as if they were
before their eyes, and are ready to accept their offerings and endow merits to them.” (p.
127-128)

Yamamoto: According to the Nirvana Sutra, the Buddha says: ‘If one but with the
sincerest mind always practice the Buddha Meditation Samadhi, the Buddhas of the ten
quarters always see such a one. It is as if the Buddhas are before such a one’. Therefore
the Nirvana Sutra says: ‘The Buddha said to Bodhisattva Kashyapa: If there is a good
man or woman and if one always with the sincerest mind exclusively says the
Nembutsu, all the World-Honored Buddhas always see such a one, be it such a one is
in the forest, in the village, in day time or at night, be it sitting or lying; the Buddhas
see such a one as if the Buddhas stand before such a one. They will, for the sake of such

a one, take their offerings. . . . (pp. 131-132)

BTN

Based on the Nirvana Sutra, the Buddha says, “If a person can just extend their thoughts
and continually cultivate the nianfo samadhi the myriad buddhas of the ten directions
will always look upon that person as though they were present in front of them.”
Therefore, the Nirvana Sutra states: “The Buddha told Kasyapa Bodhisattva, ‘Among
good men and women, those people who can continually extend their thoughts and
exclusively do the nenbutsu—whether they are in the mountains, forests, or towns, be
it day or night, whether they are sitting or lying down—the myriad buddhas and world-
honored ones will continually look upon these people as though they appeared before

their eyes and will always accept offerings from them.’”
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DTS: According to The Dai chido ron, we have: There are three interpretations:

1. The Buddha is the king of the incomparable Dharma, and the bodhisattvas are
his servants. Therefore the Buddha, the World-honored One, alone is to be honored and
revered. It is for this reason that we are to practice the nenbutsu all the time.

2. There are some bodhisattvas who make this declaration: Since time
immemorial we have been graciously under the protection and nourishment of the World-
honored One, and thus have been able to perfect all these things—the Dharma-body, the
body of transcendental knowledge, the body of great compassion and friendliness,
meditation, prajiia (transcendental wisdom), the practices and prayers that are
innumerable. Therefore, in order to requite all these favors, we always desire to come into
the presence of the Buddha. We are to be like ministers serving the Lord who offers his
protection. The ministers, thankful for the favors they have received, are thus always
thinking of the Lord.

3. There are some other bodhisattvas who express themselves in this wise: While

still in our disciplinary stage, we encounter undesirable leaders who used to speak
slanderingly of prajiia. So we fell into the evil forms of existence and remained there for
innumerable kalpas. Though we resorted to various forms of practice, we could not escape
the bondage. Later we happened, one time, to meet good friends; and by their leadership
we were taught to practice the nenbutsu-samadhi. This enabled us to do away altogether
with the hindrances, and we are now emancipated. Because of this great benefit, we desire
not to be separated from the Buddha. . . . (pp. 154-155)
CWS: According to the Commentary on the Mahaprajnaparamita Sutra, there are three
explanations of this. First, the Buddha is the supreme dharma-king and bodhisattvas are
the dharma-vassals. Only the Buddha, the World-honored one, is to be venerated and
revered. For this reason we should constantly practice the nembutsu.

Second, the bodhisattvas themselves declare, “For innumerable kalpas we have
received the World-honored one’s attention in nurturing our dharma-body, wisdom-body,
and body of great compassion. Thanks to the Buddha we have been able to fulfill
meditation, wisdom, and innumerable practices and vows. In order to return in gratitude
the Buddha’s benevolence, we desire to serve him always. We are like great vassals who,

receiving the king’s kindness, are always mindful of him.”
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Third, the bodhisattvas speak these words, “In our causal stage, we encountered

true teachers, but we maligned wisdom and tumbled into evil paths. Though we passed
countless kalpas in performance of other practices, still we could not emerge. Later, by
once happening to be near a true teacher, we were taught to practice the nembutsu-
samadhi. At that time we were immediately enabled to cast off all our hindrances and to
attain emancipation. Because of this immense benefit, we desire never to part from the
Buddha.” . .. (p. 119)
Inagaki: According to the Commentary on the Perfection of Great Wisdom Sutra
(Mahaprajriaparamita-upadesa™), there are three explanations of this. First, the Buddha
is the supreme Dharma King, and bodhisattvas are the Dharma vassals. The only person
we should venerate and revere is the Buddha, the World-honored One. For this reason,
we should always be mindful of the Buddha.

Second, there are many bodhisattvas who profess, “Since innumerable kalpas
ago the World-honored One has nurtured our Dharma bodies, wisdom bodies, and bodies
of great compassion. Through the Buddha’s aid we have been able to accomplish
meditation, wisdom, and immeasurable practices and vows. In order to repay our
indebtedness to his benevolence, we desire to be near him and serve him always, just as
the ministers who have received the king’s grace are always mindful of him.”

Third, there are many bodhisattvas who also make this remark, “When we were
in the causal stage of discipline, we met bad teachers, and so abused prajiia and
consequently fell into the evil realms. During the passage of immeasurable kalpas we
performed other practices without being able to attain liberation. Later, one day when we
were with a good teacher, he taught us the Nembutsu samadhi, which eliminated various
hindrances and enabled us to attain liberation. Because of this great benefit we wish that
we shall not be separated from the Buddha.” (p. 128)

Yamamoto: According to the Mahaprajnaparamita Shastra, three kinds of explanations
are possible. Firstly, the Buddha is the unsurpassed king of the Law. The bodhisattvas
are the vassals of the Law. One who is to be respected and important is but the World
Honored Buddha. Because of this, one should always think of the Buddha. Secondly,
bodhisattvas themselves say: ‘We, since unknown kalpas, have long been brought up
by the World-Honored One in regard to our Law Body, our Body of Wisdom, and our
Body of Great Compassion. Our dhyana, wisdom, and innumerable practices and vows
were all accomplished because of the Buddha. We desire to be near the Buddha so that
we can pay back what we owe him. This is like a minister who, having been brought
up by the king, always thinks of the king’. Thirdly, bodhisattvas also say thus: ‘We
while yet in the state of cause met bad friends and spoke ill of prajna, thereby gaining
a life in hell. For innumerable kalpas we practiced all other Ways and yet could not be
out of it. Later, as we once came near a Good Teacher of the Way, by whom we were

taught to practice the Buddha Meditation Samadhi. And we at once could discard all
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hindrances. Because of this great gain, we pray we may not be away from the
Buddha’. . .. (p. 132)

AR

Based on the Treatise on the Great Paramita of Wisdom, there is an interpretation in
three parts. First, the Buddha is the unsurpassed king of the Dharma. Bodhisattvas serve
as ministers to the Dharma. What they respect and hold dear is just the Buddha, the
World-honored One. Therefore, they should naturally continually think of the Buddha.
Second, there are various bodhisattvas who themselves say, “I have, since
immeasurable kalpas ago, been able to receive the sustenance of the World-honored
One, which caused our dharma-body, our body of wisdom, and our body of great
compassion to grow. We have been able to accomplish meditation, wisdom, and
immeasurable practices and aspirations based on the Buddha. Therefore, for the sake
of repaying our debt of gratitude, we wish to always draw near to a Buddha.” This is
also the same as a minister who has received the beneficence of a king always thinks
of that king. Third, there are various bodhisattvas, who say the following: “In our causal
stage, we met a good teacher, slandered prajiia, and fell into an evil way of existence.
Through countless kalpas, in spite of cultivating other practices, we were still unable
to get out [of that evil way of being]. At a certain time, later, having approached a good
teacher, we were taught and did the nenbutsu samadhi. At that time, we, just as we were,
then able to have all our various hindrances released. Because there is this great benefit,

we aspire and do not move away from the Buddha.
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